「座談剪輯」分組中翻英練習

第一組

現在體制裏的「國際交流」像在做業績，像在拉抬自己，過程中常忘了自己是誰。例如曾經有評核委員看到我們師生交流的業績，建議道：國際化、國際交流「不要只在華語地區（如中國、新加坡），其他非華語地區應該列入考慮」。事實上我們的確沒有限定在這裏，我們交換學生，也有荷蘭來頓大學、法國里昂大學，簽署姊妹系中歐洲大學也有，但似乎他們只想看到更多的歐美白人及日本以外的國際性似乎很難被看到。
The “international exchange” in the current system is nothing but pumping up sales, or trying to boost each other’s image, forgetting our own identity during the process. There was once a reviewer who, upon seeing our achievement in faculty and student exchange, suggested that “internationalization” and “international exchange” should not be confined to Mandarin-speaking regions (such as China and Singapore), but should be expanded to those non-Mandarin regions. We had never before set any preference for the origin of international students. We have exchange students from Netherlands’ Universiteit Leiden and from France’s Université de Lyon. We also built exchange programs with other universities in Europe. But it seems like only white students from universities in West Europe and the USA, or students from Japan, are deemed “international.”  Students from other countries remain invisible in this consideration. 
在清華有幾次開會時，聽到理工科教授憂心忡忡地檢討，認為整個學校國際生的名單中，有太多是來自印度、越南等地的學生，他們認為，國際化應該更上一層樓，因為目前來的國際生太多「第三世界的學生」，認為應該要以爭取第一世界學生為目標。「第三世界」被認為是不夠格的「國際」。很悲哀啊，難道他們從不記得自己身在哪裏？
There were several times when I attended conferences in National Tsing Hua University and heard some professors from science and engineering departments talking.  They worry that there are too many international students from places like India and Vietnam. They believe we should upgrade our internationalization: as there are now too many students from Third World countries, we should work on recruiting students from the First World. The Third World is regarded as the not yet “international.”  How pathetic!  Don’t they realize where they themselves are?
第二組

第三世界的思想經驗對我的學術產生很大的衝擊，這個衝擊不是直接的。我曾經有個幻覺，如果我們對歐美理論單純的批判感到某種厭倦、某種懷疑，我們就產生某種幻覺：我們說第三世界有原初、未被玷汙的社會經驗、文化、另類選擇、生命可能。我剛好相反，而是第三世界剛好讓我真切地知道，甚麼叫做資本主義全球化，甚麼是我們今天世界的問題。講個小例子，古巴切格瓦讓書房裡的書架上，看到一本幾乎碎掉的阿圖塞法文本著作，那個震撼非常強烈。我本來以為我可以重新進入六零年代的社會運動經驗或是亞、非、拉運動經驗，來獲得對六十年代的歐美理論的反思，或者重新進入的可能，我其實發現所謂六十年代的拉美游擊戰，或是拉美第三世界的社會運動，儼然是西方理論的一種實踐或是反抗。
The thoughts and experiences of the third world created a huge impact on my academic studies in an indirect way.  I used to have an illusion that if we felt tired or skeptical of the simple criticism of western theories, we could always imagine that the third world can offer us original, uncontaminated social experiences and cultures, alternative choices and life’s possibilities.  However, on the contrary, it is the third world that had taught me “the globalization of capitalism” and the problems of our world today.  Let me give you an example.  I once saw a picture of a nearly broken copy of French Marxist philosopher Louis Pierre Althusser’s work standing on Che Guevara’s bookshelf.  I was greatly moved.  I thought I could reenter or possibly return to the experiences of social movements in the 60’s or in Asia, Africa, or Latin America through reflecting upon western theories in the 60’s.  Instead, I found the so-called guerrilla warfare of the 60’s Latin America or the social movements of the third world in Latin America actually make up a practice of or a rebellion against western theories.
第三組

本地女性主義者比較多談的「母職」基本上沿襲了西方女性主義早年的母職批判，也就是集中在「生育」和「家務」這兩個領域上，在這兩個領域裡，母親的角色很明顯是提供他人服務的，因此也最適合用來凸顯父權對女人生命的嚴重限制。在華人社會裡，家庭裡的代間不平等權力關係和性別分工，都使得「母親」有著和西方不一樣的意義和權力，畢竟，西方社會已經有過數百年的個人主義傳統，父母對子女的管理和箝制早就不斷退縮。
The concept of “motherhood,” as it is used by local feminists, derives from the critique of motherhood in early western feminism and focuses on the dual areas of “reproduction” and “housework”.  In these two spheres, the role of the mother is obviously that of a service provider, which aptly reflects on the serious limitations that patriarchy imposes on women’s lives.  In Chinese society, however, the unequal power relations between generations and the sexual division of labor within the family gave the role of the "mother" a quite different meaning and power from that in the West.  After all, western societies have lived with hundreds of years of individualism, and parental power of control and supervision has been shrinking continuously.
但是除了生育和家務之外，華人母親還有一個重要的母職，是西方社會沒有的，用一個簡單的方法說，就是「女兒貞操的看守者」。這裡，貞操是異性戀體制性道德最極端的一個代表，裡面當然預設了異性戀和異性戀所包含的性別雙重標準，更預設了對異性戀婚姻的堅持，對子女的持續逼婚，對婚姻責任義務的堅守，對第三者的仇視，這些都是華人母職的內涵。
Still, Chinese mothers have another crucial duty to perform besides reproduction and housework, that is: acting as the guardian of their daughters’ chastity, a role that does not exist in the west.  Here, chastity stands for sexual morality in the heterosexual system, which assumes the sexual double standard, the insistence on heterosexual marriage, the continued pressure on children to marry, the demand for marriage responsibilities and obligations, and animosity toward extramarital relationships.  All of these make up the duties of Chinese motherhood.
第四組

我們或許以為，只有二十世紀可怕獨裁的社會主義國家才會有像是「革命」和「解放」的用詞和嚮往。但是我們忘記了曾經有過好些故事，或許可以促發我們擺脫主流媒體所遵循的冷戰邏輯世界連線。
We may think that terms such as revolution or liberation exist and are pursued only in socialist countries under strict dictatorship in the 20th century.  However, we have forgotten that there are many stories that could free us from the global alliance of Cold War logic as it is constructed by mainstream media. 
我們所處的全球新世界在不到五十年前還在冷戰，英美蘇說是冷戰，但是殃及亞洲、非洲、拉丁美洲的各式各樣人們之間的內戰，水深火熱。
Less than fifty years ago, the new global world that we now live in was still under the so-called Cold War.  Defined by the UK, the US and the USSR as a cold war, it actually resulted in several civil wars in Asia, Africa and Latin America that left the people devastated and suffering afterwards. 
這種熱戰導致的新興反殖民獨立國家之間和之內的相互敵視和重大情感隔閡（非洲人恨非洲人，亞洲人鄙視亞洲人，更看不起非洲人），短時間內大概還不容易面對。
This kind of hot war has created huge hostility and significant emotional alienation between and within newly independent anti-colonial states (Africans hate Africans. Asians despise Asians, not to mention Africans), which will not be easily dispelled in the near future. 
可悲的是，這種上個世紀遺留的隨時備戰、敵我分明狀態，很容易轉向，投向自己人當中的各種邊緣污名的人、事、物。
Sadly, this readiness for war and animosity against the enemy created and left by the last century can still be easily redirected toward the marginal and the stigmatized peoples, things, and events in our own world. 
第五組

或許這會令人疑惑，為什麼這位男教授如此「惡貫滿盈」，卻從未被揭露、從未爆發出來，人們不總是說「夜路走多了，總會遇到鬼」嗎?關鍵有二，第一個，被他騷擾過的女學生，總是覺得恥辱而羞於啟齒，大多只能和同性好友私下透露;第二，這位男教授長期掌握了該系某幾門重要的必修課，懾於這種權力關係，除非女學生能夠克服羞恥心態，以及忍受的了周遭親友的指責或窺視，以及願意中斷這段學業，否則，沒有人會「笨到」公開指責與揭露這位男教授的惡行。同樣的羞恥心態，我們可以常見於許許多多遭受到性暴力與性侵害的女性身上，這也是校園內反性侵害工作之所以難以擴展的重要原因。 

One may wonder: how come this wicked professor has never been discovered or exposed?  Doesn’t the proverb go: “there is no outrage which can be hidden forever?”  Well, two crucial points are relevant here.  First, the female students who have been harassed by him may feel too shamed to tell; they can at most reveal it in private to their best friends of the same sex.  Second, the professor regularly controls certain important required courses in the department.  Unless the student is able to overcome the sense of shame, have the courage to withstand the criticism and judgments of relatives and friends, and be willing to jeopardize her own education, otherwise no one would be "stupid enough” to openly indict and expose the evil deeds of this male professor.  The same sense of shame is endured by many other female victims of sexual abuse and sexual violence.  This is a major reason why prevention against sexual abuse on campus is so hard to promote.
